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Gun-guwar r  gu-ni ,  l ip a l ip a  muna-bamuna wul an 
wenga. Muna-bamuna burdak, mun-gata l ip a lip a  
mu-goch il a a b u rr-n i gu-gal iya  yerrcha. 
Aburr-bamuna, ab u rr-wa r rch inga, ana-j aranga gugu 
a b u r r - j i .  An-gata an-gugal iya  n ipa mu-ngoyurra 
a-bena A u s tra lia, nipa an-mal iy a rra  an-gungunyja, 
barrwa an-guna gugu A bo rig ina l ngubu-ngurrj inga 
nguburr-work iy a, A u s tra lia n  an-guyinda, arr-guna 
gugu y i - r ra wa rrapa geka.
1.
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Barr wa a -n i,  Nguna-anya Wayk in  A -n ir ra  rangga, 
mu-dayan, bapurrur r  burr -guta  ar r - wuna. Mala 
burr-wuna, gugu aburr-ja ranga a b u rr-n i aburr-bona. 
Aburr-werranga y i-gapa  aburr-bona, barr kuwach 
a bu rr-n i ,  aburr-werranga rom gun-nerranga 
g u b i- r r ima rra . Aburr-werranga aburr-y inagata  
aburr-bona, gun-guna gugu barrkuwach ngubi-rrim aga. 
Ngaypa minypa gun-gaba Arnhem Land ngu-wengga barra. 
Mutika, a rr ip u r la n  gala  mbi-nachar na, m ichiyang 
b u rr-gu ta , balanda an-nika. An-muwel amagepa gun-guwarr 
a -n i,  gu-bi t i mir r a  wengga, a - b i t imir r a  an-marbat 
an-angaya a-bona nul a. An-muwelamagepa an-gugal iya  
gun-baykurda a -n i .  Gun-gata gugu g u rru rta  
a -machichiyana a-bona, gun-mo l amo l a a b u rr-n i 
aburr-workiyana j i c hic ha, mi ny ja k  
aburr-ngarlma rrmiyana abu rr-n i .  Yilwandi ,  
mun-gubocha mb i-b a rra  aburr-workiyana.
3 .

Wul ma a-j i  gu-we r ranga aburr-bona, aburr-werranga 
ab u r r - je ka r ra, ab u rr-walagiyana. Mamu rr ng, ja p i 
rrapa bunggul mur na ab u rr -werrm iyana 
aburr-workiyana. Maj ab a la mb i - r r i marra  
aburr-wuchichiyana aburr -workiyana, g u rru rta  
galngu. A bu rr-n i ma r i j a l  abu rr-n i ,  minypa 
mu-werrmbarra aburr -nachichiyana, gugu 
aburr -bachiyana. Gu-ngarda yerrcha 
b u rrb u - r r ima rra  aburr-dawa rr j inga aburr-workiyana 
ana-j aranga, wurpa l i k a gun-gatiya  a b u rr-n i, gala 
j a t  rrapa ja r lw a rra  aburr-barrngumiya rna, wurra 
ab u rr-ya rl anga a b u rr-d ig i r rgarda aburr-workiyana 
gapala yerrcha ngardapa a b u rr-n i an-yawarriny 
ngardapa a-n i ,  wurra gu-ngardapa aburr-yunya 




A burr-n i ,  aburr-bona, j a l  a b u rr-n i 
abu rr-yu rtch inga, bu rrb i-nana, gugu 
ab u rr- je k a rra . Gerra, g a r lp i ,  gu rra  an-nga 
an-del ip a an-murna aburr-wuchichiyana aburr-bona. 
Rrawa gubu-ngurrj inga aburr-bona, ana-gartcha 
burr -guta. Bugula g u - jik a ra  wupa gubu-wembarra 
rrapa gubu-barra aburr-workiyana. Bol  ngurtka 
gu-guyinda wupa g u b i- ja r l apuna aburr-workiyana. 
Marnnga jib i-n a n a  aburr-workiyana gu-yinpa barr a 
rreyma a-yu rrapa barr wa a-j uwa ba rra. Bugula 
burdak aburr-ngarlma rrmiyana, nuwurra gu-bamuna, 
r anyj ak gu -n i gugu, aburr-gakiyana, gu-werranga 
aburr-n i ,  minypa bugula gun-j aranga. Gapala 
rrapa wur lg uman wugupa aburr-bona. Yinda 
aburr-gakiyana, aburr-bona, b i r r i pa gu lukula 
yer rcha abu rr-mal chinga burrwa.
7.

Aburr-n i ,  abu rr-werranga gochilawa aburr-yunya, 
abu rr-wer r anga jo r rn y ju r ra . B ir r ip a  jo r r ny ju rra  
aburr-guyinda mi ny ja k abu-ba rra aburr-workiyana, rrapa 
goch ilawa aburr-guyinda j ic hic ha abu-barra 
aburr-workiyana. Woma, bulgay, w a rtp irrcha, womb a ja rr , 
an-ganakannga mb i-b a rra . Gun-ngarda yerrcha gun.gun 
a b u rr-d ig irrg a rd a. Ana-munya a-mayana, a -bona 
aburr-rakaj a aburr-n i bunggul, manakay, gurday wupa 
gu-bamuna gu-workiyana. Gun-gatiya gu-n i gala 
an-gungarlcha a-beyarna, wurpa G u -jinga rliya  gun-guna 
200, barrwa 300 aburr-wena aburr-workiya, warrpam 
gun-nerranga gun-guyinda, ja l  abu rr-n i aburr-bena 
marnga ji-bup iyana  aburr-bena. Jin-ngardapa jin -g a ta  
jib i-n a n a  aburr-workiyana. Rrakal gun-delipa 
g ub i-ye rrny jinga , jin -g a ta  gu-nana, jin y -ja rlm una , 




Aburr-werranga g a rtp u rr  a b u rr-n i barrwa g a r lp i 
mu-warrchinga m-bona gu-ngarda yerrcha  aburr-duwujuna 
b u rr-gu ta . Maningrida, M ilin g im b i, G artchi, 
gu-werranga wenga aburr-bona gurda. Japi 
b u rrb i- r r im a rra  bordaba an-guga liya, wurpa l ik a  
an-ngalamunyapa nuya. A -rr im a rra , a-ganyja gu-janara 
aburr-bona. Nyanyapa nuya, g u rru rta  an-gurrimapa 
a b u rr-b o n a ,lika  aburr-gayana, ga la  mol a ana-nga 
a-ninyarna gu-rrawa. Gugu aburr-japarndiyana, 
aburr-walagiyana, jamalak burrbu-buna bu rr-gu ta . Garrk 
gu-warrchinga nulawa, mu-dayan bu rr-gu ta . Gun-gatiya 
gugu manakay marn-gi an-ni barra. Aburr-japarndiyana 
aburr-bona, manakay mbi-wulebana, gugu gorrmol 
ab i-negarra . A-bamuna, an-mola a -n i gugu 
a - r r ig ir rg a rd a . Wurra ni-gugu marn-gi abi-negarra, 




Gu-ni gu-bona, ja rw a rra  aburr-wuchichiyana, gugu 
gerra  mbi-menga aburr-bona, nyanyapa nuya rrapa 
borduba nula barrwa an-n ig ipa jawuna ja rw arra  
mbi-menga. Burdak nyanyapa nuya a-wena nula 
a-workiyana gelma gelma a-barra , mola 
gu -ngu rrjinga  nu la , barrwa mampa nuya. 
Mu-ngoyurra waypa jaw urlpa  a -n i,  je la p a  nuya, 
mampa nuya ba la ja  bulay mbi-gurrmurra nula 
aburr-workiyana. Gun-ngardapa, nipa gala 
a-weyarna nula an-gata yerrmpa nuya. 
A-ngurtchinga nula a-workiyana. Rrapa 
an-ngalunyapa nuya gala barra  a-wengga nula. 




Aburr-n i barra marnnga a b i r r i - g i r l iw ir r k a  a b i r r i - g i r l iw i r r k a , 
gu-bol a -rro  barra, mernda a - j i r r a  a b ir r i- y a r lp a  barra rrepara 
a - j i r r a ,  nuwurra gu-jambarljambarl a -rro  barra gu-wana. 
Jin-merdawa jin -n y in m iya  barra nula, minypa je lapa  nuya, 
jaburpa nuya, mampa nuya rrapa yerrmpa nuya. Janara 
gu-wurlebiya barra nuwurra a b u rr- je jig a  barra aburr-yu. A-ni 
barra a-bamba wulma a b i r r i - g i r l iw ir r k a  gun-ngardapa rrapa mola 
jin -y in p a  a-barrnguma minyjak. A-bengga, a-wawajinga, mola 
nyanyapa nuya gelama gelama a-barra. Jin-ngardapa 
jinyu -nega rra , ga la  a-yinm iya a-mulpiya burrwa gu-ngarda 
yerrcha barrwa meyalk, ngika wurra. Nuwurra 
a b u r r -g ir l iw ir rk a  jin-ngardapa jin y -n e g a rra , gugu 
a-mulpiyana burrwa. Ja l aburr-n i m a rr ir t  abu-wuna, ja l  
a -n i,  an-borala a -r r ig ir rg a rd a . A burr-de lipa  aburr-n i m a rr ir t  
burrbu-wuna. A-bamuna, ja r r a l  a-buna, ja l  a -n i,  nipa gama 
jiny-menga, g u rru rta  aburr-machichiyana, ganapiya gugu. 
An-delipa a -n i nyanyapa nuya a-wena nula a -n i.  Wengga 
gun-nerranga yarlanga gugu gu-yunya gu-workiya, nuwurra wana 




Ngayburrpa rom, mu-dayan burdak ngubi-rrim anga 
gala ny ibu rr-y inm iya  an-nerranga an-nerranga 
nyibu-wu. Barnambirr bardayala l arr-wuna, janguny 
ngubi-rrim anga, wengga gi-bamurda, bapurrur 
gu-yunyurra, balanda an-bacharra an-an.gaya gala 
barra ay-wu gun-ngarripa rom. Gun-ngarripa wupa 
ay-rrim a barra a rr-w o riyka , barra gu-ngarda 
yerrcha wana a b u rr-n i, marn-gi a b u rr-n i rom 




A Long Time Ago
1. A long tim e ago, a boat came from th e  ocean. I t  came nearer and nearer and in  th a t boat were 
some people. They came and landed on th e  beach, they  stood th e re  fo r  a w h ile . Those men were the  
f i r s t  on A u s tra lia . T he ir sk in  was b lack. We now c a ll  them A borig ines from A u s tra lia . We were here 
yesterday, today and w i l l  be here fo re ve r.
3. He was s t i l l  a liv e  when the fa th e r in  heaven gave us our c u ltu re  and sacred r i t e s .  They were a 
b ig  n a tio n , then  th e re  were to o  many people. Some o f  them went another way, and were a l l  separate 
and they had d if fe r e n t  ceremonies. And so now, we have a l l  go t separate ways. I  w i l l  t a lk  about 
Arnhem Land. Trucks and cars and a l l  the  balanda th ings  were no t seen a t  th a t tim e . An anc ien t man 
liv e d  long ago, fo llow ed  the  word o f  l i f e  and fo llow ed  h is  ancestors. An anc ien t man is  a man who 
liv e d  to  be f i f t y  o r seventy years o ld . T ha t's  the  tim e when the  k in sh ip  system spread o u t. They 
always liv e d  a good l i f e .  They a te  a l l  the  f is h  and game and d id  no t waste any. Bush b e rr ie s  were 
eaten a l l  the  tim e
5. When the  southern clouds stand up in  the  sky some people went to  o the r p laces w h ile  others 
stayed and danced. Dances and ceremonies were "h ire d  o u t" . They s t i l l  had "m ajaba la", the  t r a d i - 
t io n a l exchange and they gave th in g s  to  each o the r o n ly  i f  they had a re la t io n s h ip . When they 
wanted tro u b le , l i k e  jea lous  business, they  fought each o the r. They had c h ild re n  and they  played 
about on th e  beach and, a t th a t tim e they d id  not wear s h ir ts  o r tro u se rs , bu t always played na- 
ked. The o ld  people sa t apa rt and th e  young un-married men sa t a p a rt, but they  liv e d  in  one place. 
They go t used to  th a t p lace, they exlpored the whole area.
7. They stayed th e re  and, when they f e l t  l i k e  i t ,  they v is i te d  o th e r people and then they would 
re tu rn  home. M a te r ia l, spears and whatever e lse , l i t t l e  o r b ig , they  s t i l l  gave to  each o th e r, as a 
sign  o f  fr ie n d s h ip . They to ld  people about p laces, creeks and so on. They used paperbark as a cup 
to  d r in k  and to  ge t w ater. They used to  make f i r e  w ith  f i r e  s t ic k s .  They watched the  sky to  t e l l  
them the  tim e , fo r  ins tance , when the  o ld  moon d ies and the  new moon comes up. They conserved water 
u n t i l  i t  was a l l  f in is h e d , com plete ly d ried  up, then s h i f t  to  a another p lace where they  could  f in d  
p len ty  o f  w ater. Old men and women were w ith  them when they  s h if te d ,  they s t i l l  went, dogs and a l l .
9. Some stayed and liv e d  on the  coast, some fa r  ou t in  the  bush. In land  people used to  ea t kanga- 
roo, meat e tc . and th e  coasta l people used to  ea t f is h .  Sugar bag, sand palm f r u i t s ,  roo ts  and many 
o the r bush foods they  a te . C h ild ren  played and stayed h ea lthy . When n ig h t f e l l ,  they  sa t around, 
and danced and so on a l l  through th e  n ig h t. That was how i t  was before  the  w h ite  man came. As 
fo r  languages, over 200 o r  300 were spoken in  v ic in ty  o f  Arnhem Land. A l l  d i f fe r e n t  languages.
When they  f e l t  l i k e  a f ig h t  they  grouped up and came to g e th e r. They picked on one woman o n ly . They 
threw a piece o f  c la y . When she saw i t  she packed a l l  her gear lea v ing  no message and went fo rever 
and never came back to  them.
11. Some were wounded and some were dead, and the  c h ild re n  c r ie d . People from M aningrida,
M ilin g im b i, G artch i and some o the r p laces came. They had an in i t i a t io n  ceremony and the  man in  
charge o f  the  boy was h is  uncle. He grabs him and takes him to  the  ceremony p laces. H is fa th e r and 
h is  re la t iv e s  a l l  go, no one s tays the  camp. F ir s t  o f  a l l  they  s ing  and dance. There are sacred ob- 
je c ts  and p a in tin g  n e a rly  a l l  over h is  body. That i s  the  tim e he has to  know b its  and pieces o f  h is  
own t r a d i t io n a l  song. They s ing along u n t i l  a l l  the  songs (m y th ica l songs) are fin shed , then they 
in i t ia te d  him. F in a lly  a f te r  some tim e he recovered enough to  s ta r t  to  w alking around. But f i r s t  
o f  a l l  they  t e l l  him the  ru le s  and laws o f  h is  c u ltu re .
13. A f te r  a l l  t h is  they s ta r t  g iv in g  th in g s , c lo the s  and m a te ria l to  each o the r as s ign  they 've  
fin is h e d  the  ceremony. H is fa th e r ,  guard ian, uncle and re la t iv e s  go t th e ir  share. S t i l l  h is  fa th e r 
always taugh t him the  ru le s  o f  manhood p lus h is  mother. But during  h is  in i t ia t io n  ceremony h is  
mother and s is te r  took him food. And they  had to  stand fa r  away i f  they  wanted to  see him. He 
never ta lke d  to  h is  b ro the r in  law again a f te r  th a t .  He must keepquiet in  f r o n t  o f  him, he 
c o u ld n 't  t a lk ,  o r answer back. He could not ta lk  to  h is  unc le ; he would have to  w a it u n t i l  he 
passed through the  ceremony, then he could ta lk  to  him.
15. A f te r  fo u r days, h is  grandmother would burn h is  hands as a s ign  no t to  s te a l th in g s  o r  to  walk 
in  the  wrong d ire c t io n . Young g i r l s  such as cousins and s is te rs ,  mother and s is te r - in - la w  must be 
pa in ted  w ith  ochre. When i t ' s  f in is h e d  they a l l  s ta r t  back home. Time goes by u n t i l  he sees the  
southern clouds th ree  tim es, then he w i l l  be allowed to  go to  th e  men's business. When he has 
f in is h e d  the  ceremony, h is  fa th e r s t i l l  t e l l s  him more and teaches him th e  ru le s  o f  manhood. A f te r  
h is  in i t i a t io n ,  he w on 't mix w ith  th e  ch ild re n  and young g i r l s .  L a te r, when he has undergone th ree  
o r  fo u r more r i t e s ,  then he 's  fre e . He can mix w ith  them. When they  want him to  ge t m arried, 
he does i f  he wants to ,  o therw ise he stays s in g le . When they  a re  babies, pa rtne rs  a re  arranged.
When he is  ready, he chooses h is  own, bu t she must be th e  r ig h t  k in sh ip  re la t io n  th a t 's  a l l .  When 
he was s t i l l  a c h ild ,  h is  fa th e r  always to ld  him about i t .  Sometimes the  message was hidden and 
on ly  an o ld  man w ith  grey h a ir  would speak t h is  ou tloud .
17. We have s t i l l  go t our scared s ite s  and c u ltu re . We w on 't g ive  them to  any s trange rs . 
B arnam birr's  (theMorning S ta r 's )  l i g h t  shines on us. We s t i l l  have our language and the  t r ib a l  sys-  
tem, and we w on 't share w ith  him our sacred laws. They a re  ours and w e ' l l  preserve them always so 
th a t when our ch ild re n  grow up, t h e y ' l l  le a rn  from us what happened in  our c u ltu re  long ago. I t  
w i l l  come from us. T h a t's  the  end, everyone!
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